GOD THE BEAUTIFUL LOVER

after a time, would be an uttermost mistake. The former
is a highly beautiful idea, but no decent man would like the
latter.

It was a heavenly dispensation that Vijaykrishna did
not pass into pure Bhakti-sadhan all at once ; for we have
already shown that Bhakti must have an accompaniment
in Jnanam for its rise. Everywhere, for the fruition of
either Karma or Jnana, Bhakti must be conjoined. In the
sacrificial Mysticism of the Vedic Age, perfect and rigid
accuracy in the ritualistic performances was all in all, so
that owing to some trivial mispronunciation of some
mantra, Tvashta as a result of the sacrifice obtained a son
who was not to kill Indra but whom Indra was to kill.
But it is strange to find even here the elements of Sraddha
and Bhakti, and therefore Vedicism was not a mechanical
and lifeless religion, however much it might appear to
have been so, to all outward superficial observances. It
is because the Yajaman was inspired by Sraddha that the
reward of the holy rites came to him and not to the
Brahmin priest, who conducted them, although it is an
accepted principle in religion that none but the worker
enjoys the fruits. Under the salutary influence of Bhakti,
polytheism gave way to monotheism in the Vedic Religion.
Sraddha and Bhakti also showed themselves in Vrata,
Dan, and Tapasya in the Vedic society. Bhakti made
Vijaykrishna's Brahma-sadhan a reality and prepared for
what followed, just as Bhakti-elements, however feeble,
sublimated Vedicism and pointed the way to grander
things in Hindu Mysticism. The absence of Bhakti would
have squeezed the life out of Vedicism, just as the want
of co-operation of Bhakti with Brahma-jnanam in the life
of the Master, would have made him an Intuitional Theist
all along, and not what he became.
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